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As for my thesis, the following will show, unlike Muslims and other unitarians, orthodox 
Christians cling to and are comfortable with all of the Biblical material, which says that 
God is a uni-plural or triune being, preferring to follow the prophetic Word where it leads 
on this matter (and all others) rather than subject the truth of what God has revealed to 
the misguided dictates of unaided and fallen human reason or to a false revelation 
delivered in the name of a false god. In other words, Christians are those who submit to 
what God has said about Himself, however lofty His self-revelation may be, preferring 
this above rationalistic and idolatrous methods of determining the truth, which turn out to 
be arbitrary and worthless, not only when it comes to arriving at a true and saving 
understanding of God, but to account for anything in the world. 
 
OT Adumbrations and Evidences for the Trinity 
 
The doctrine of the Trinity is interwoven throughout the entire warp and woof of the Old 
Testament; it is not merely found in a discrete passage or proof-text here and there. For 
example, from the beginning to the end of the Old Testament, plural nouns, pronouns, 
verbs, adverbs and adjectives are regularly used for God, at least in the Hebrew text. A 
cursory list follows: 
 
The word Elohim is used thousands of times for “God”; Adonai is used hundreds of times 
for “Lord”; both of these words are plural nouns in Hebrew. 
A number of passages speak of the “faces” or “presences” or “persons” of God (Exodus 
33:14; Deuteronomy 4:37; and Job 13:8). 
God refers to Himself as “Us,” “Our,” and “We” (Genesis 1:26, 2:18, 3:22, 11:7; Isaiah 
6:8, and 41:21-24), a phenomenon that is reflected in virtually every English translation. 
The OT says of God, “they caused me to wander” (Genesis 20:13), “they appeared” 
(Genesis 35:7), “they drew nigh” (Deuteronomy 4:7), “they went” (2 Samuel 7:23), and 
“they judge” (Psalm 58:11). 
The OT calls God our “Creators” (Ecclesiastes 12:1), “Makers” and “Husbands” (Job 
35:10; Psalm 149:2; Isaiah 54:5). 
The OT says that God is “holy” (Joshua 24:19; Proverbs 9:10, 30:33), another plural. 
All of this (and more) can be found in the Old Testament in spite of the fact that singular 
words are readily available in each instance where these words occur. If the prophetic 
authors of the Bible were unitarians, we wouldn’t expect them to speak about God in this 
way. Indeed, unitarians do not typically speak this way in ordinary conversation and fall 
all over themselves trying to explain them when they are brought up. 
One might say the use of plural expressions is customary among polytheists, but then in 
the case of polytheism it only needs to be pointed out that right alongside such plural 
references to God are singular words, even emphatic declarations that there is only one 
God. These singular references to God are just as disconcerting to polytheists as the 
plural references are to unitarians. 
 
The same thing can be said for many other peculiarities distinctive of Old Testament 
revelation about God, such as when God speaks to or about another person who is 



identified as God or Lord (Psalm 2, 110:1, Isaiah 13:17-19; Hosea 1:7; Amos 4:10-11; 
Jeremiah 50:40; Malachi 3:1; Micah 5:2; Zechariah 2:8-11, 12:10, 13:7) or when the 
Biblical authors refer to more than one person as Yahweh, the God of Abraham, Isaac, 
and Jacob (Genesis 19:24; Psalm 45:7). Once again, this does not sit well with either 
unitarians or polytheists; the former because it implies personal plurality within the 
Godhead, contrary to their unitarian assumptions; the latter because it implies the 
essential unity of these divine persons, contrary to their polytheistic assumptions. 
 
In addition to plural words and the divine distinctions pointed out above, mention can be 
made of the triadic prayers, benedictions, and doxologies of the Old Testament (e.g. 
Genesis 48:15-16; Numbers 6:24-26; Isaiah 6:38 see also Isaiah 33:22; Jeremiah 33:2; 
Daniel 9:19), which given their formulaic character, cry out for some kind of explanation. 
This cry has fallen on deaf unitarian ears and has been met with equally mute unitarian 
lips for a reason: this is not the way unitarians would naturally speak of their “god”. 
 
The OT further specifies the nature of divine plurality by identifying the three persons of 
the Godhead. These three persons are all distinguished from each other, and yet, in 
various ways, are identified as God: the Father (e.g. Deuteronomy 32:6; Isaiah 63:16, 
64:8, Malachi 2:10); the person variously designated as the Messenger of the LORD 
(Heb. Malakh Yahweh), Word, or Son of God (e.g. Genesis 16:7-14, 21:17-18, 22:9-18, 
28:10-22 (cf. Genesis 31:11-13), 32:22-32 (cf. Hosea 12:3-4); Exodus 3, 13:21 (cf. 
14:19), 23:20-22; Numbers 22:21-41; Judges 2:1-5, 6:7-24, 13:3-22, 2 Samuel 24:16; 
Psalm 2, 110:1, Isaiah 7:14, 9:6, 63:9; Jeremiah 23:5-6; Proverbs 30:4; Zechariah 1:10-
11, 12:8; Malachi 3:1); and the Holy Spirit or Spirit of God (e.g. Nehemiah 9:20; Job 
26:13, 33:4; Psalm 104:30, 106:32-33, 139:1-24, 143:10; 2 Samuel 23:1-3; Isaiah 11:2, 
40:13; Ezekiel 11:5; Micah 2:7). 
 
Finally, in addition to the above passages that separately speak of one or another 
person of the Godhead, assigning to them the names, attributes, and prerogatives of 
God, there are many passages which mention all three persons together, assigning to 
each a role in the divine works of creation, providence, and redemption. For example: 1) 
Genesis 1:1-3 mentions God creating all things by His Word and Spirit; 2) the same 
thing is reiterated in Psalm 33:6; 3) Isaiah 42:1 speaks of God, His Servant/Chosen One, 
and His Spirit, by which He will bring justice or righteousness to the world; 4) Isaiah 
48:12-16 has the First and the Last, i.e. the eternal God, speaking of a time when He is 
sent by the LORD God and His Spirit; 5) in Isaiah 61:1, the person who is sent with the 
good news, i.e. the Gospel, says the LORD has anointed Him with His Holy Spirit, Who 
is upon Him; and 6) Isaiah 63 tells of the LORD, the Angel [Lit. Heb. Messenger] of His 
Presence, and the Holy Spirit bringing about salvation. 
 
An Objection Considered 
 
The assumption that pre-Christian Jews did not believe in the Trinity is often allowed to 
run rough-shod over the evidence available from the OT. Not only is this irrelevant – 
since the question is not what ancient Jews in general allegedly believed but what the 
Jewish prophets taught as they were borne along by the Holy Spirit – but it isn’t true in 
the first place. The Aramaic Targums and a wide body of inter-testamental literature give 
evidence of (at least) a nascent Trinitarianism among some Jews. Often what some 
people present as evidence against Jewish Trinitarianism comes from modern anti-
Messianic Jewish sources, not from the writings of ancient Jews; when appeal is made 
to Jewish writings of the inter-testamental period, it is usually in a very selective way. 



 
Conclusion 
 
In the nature of the case, as a summary of the evidence, the above has hardly attempted 
and much less achieved a comprehensive presentation of the case that can be made for 
the Trinity from the Old Testament (or a comprehensive refutation of the arguments that 
are levied against it). Nevertheless, the above has shown something of the fact that this 
doctrine is found in the Old Testament, and something of just how pervasively it is found 
in the prophetic writings. 
 
Consequently, the Old Testament does not support the idea that God is like the Muslim 
and other unitarian deities. 


